
 
 

                                                                                     ....:: 12. Yusuf-Joseph (Makkah)
::....           
ARABIC

 
Waqala almaliku i/toonee bihiastakhlishu linafsee falamma kallamahu qalainnaka alyawma ladayna makeenun

ameenun

Qala ijAAalnee AAala khaza-inial-ardi innee hafeethun AAaleemun

TAMIL Translation | E.M.Abdul Rahman

 PDFmyURL.com

http://pdfmyurl.com?otsrc=watermark&otclc=0.01
http://pdfmyurl.com?otsrc=watermark&otclc=0.01


TAMIL Tafsir  | E.M.Abdul Rahman – A Beta Release Product from http://www.tamiltafsir.com

 PDFmyURL.com

http://www.tamiltafsir.com
http://pdfmyurl.com?otsrc=watermark&otclc=0.01
http://pdfmyurl.com?otsrc=watermark&otclc=0.01


 PDFmyURL.com

http://pdfmyurl.com?otsrc=watermark&otclc=0.01
http://pdfmyurl.com?otsrc=watermark&otclc=0.01


Malayalam Translation | Cheriyamudam Abdul Hammed Madani & Kunchi Muhammed Parapur

ENGLISH Translation – Abdur Raheem As-Saranbi

[12:54] The king said “Bring him to me. I will choose him for myself”. Then when he had spoken
with him he said “Surely you are with us on this day established and trusted”.
 
[12:55] He said “Appoint me over the storehouses of the land. Surely I am a good keeper,
knowledgeable”.
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ENGLISH TAFSIR - Abdur Raheem As-Saranbi

[54] This ayah and the one that follows it are two ayahs that we need to study very closely in
today’s world. Today there is no Islamic State and the entire Muslim world rules with kufr. In other
words they rule with governments that are not based on Shariah or that are not complete Shariah.
These two ayahs are the “evidences” that many “scholars” in these lands use to justify their not
ruling with Islam. They say that these two ayahs give the evidence that it is permissible for Muslim
to have a government that is not the Islamic State. They say that these two ayahs even give the
evidence that it is permissible for Muslims to participate in a non-Islamic government such as a
democracy. They say that these ayahs allow them to take the divine right to legislate for
themselves. Insha Allah let us study these ayahs and see if they give such a meaning.
 
Allah (swt) begins this ayah by saying “The king said “Bring him to me. I will choose him for
myself””. Here Allah (swt) shows us how the king was now even more impressed with Yusuf (as).
Now the king found out about everything that happened to Yusuf (as) since he (as) arrived in
Egypt. The king had now not only seen the intelligence and wisdom of Yusuf (as) but he had also
seen the patience and forbearance of this noble prophet. His chastity and his purity. His honesty
and his trustworthiness. His courage and determination. So the king once again calls for Yusuf (as).
 
This time however not only does the king call for Yusuf (as), but he also says that he will choose him
(as) for himself. This means that the king will take responsibility for Yusuf (as). He is not going to
send Yusuf (as) back to prison or return him (as) to the Aziz. Rather the king will take Yusuf (as) for
himself. Remember that Yusuf (as) used to be slave. So king is saying here that no one else can lay
claim to Yusuf (as) now. The king has chosen this noble prophet for himself. Now we know that this
means that the king grants Yusuf (as) his freedom. By choosing Yusuf (as) the king takes him (as)
and grants him (as) his freedom.
 
Now does this ayah give the meaning that the king made Yusuf (as) his successor or that he made
him (as) into a king himself? Of course not. Does it even give the meaning that the king gave to
Yusuf (as) a position of power? Of course not. As we will see the king has still not even spoken with
Yusuf (as) and the position of Yusuf (as) has yet to be determined. So we see that this part of the
ayah does not in any way give the meaning that Yusuf (as) was in any position of power. The
meaning that it gives is that the king calls for Yusuf (as), having been very impressed with him (as)
and the king promises to grant Yusuf (as) his freedom.
 
In the second part of the ayah Allah (swt) says “Then when he had spoken with him he said
“Surely you are with us on this day established and trusted””. There is also a portion of
the story that has been left out here but we can derive it from the context. The messenger
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the story that has been left out here but we can derive it from the context. The messenger
returns to Yusuf (as). The messenger tells Yusuf (as) how the king inquired about the women who
had cut their hands. He then tells Yusuf (as) how all of the women had declared his innocence. He
then tells Yusuf (as) how the king now knows that he (as) had been falsely imprisoned. He also tells
Yusuf (as) how impressed the king was with him and how he truly desired to see him (as).
 
Now finally Yusuf (as) accepts the invitation of the king. We are reminded here once again how
Yusuf (as) does not care for the king like he (as) cares for Allah (swt). Allah (swt) is Who matters
for Yusuf (as). Who was this king except a creation like himself (as)? So only when he (as) was
ready does he (as) accept the invitation of the king.
 
After the king had spoken with Yusuf (as) Allah (swt) tells us how he said “Surely you are with
us on this day established and trusted”. Does this part of the ayah give the meaning that
Yusuf (as) was given a position of power? No because it will only be in the next ayah that Yusuf
(as)’s role in the kingdom will be determined. In this ayah the king says to Yusuf (as) that he (as)
has been established and that he (as) will be trusted. The word “established” gives the meaning
that the situation of Yusuf (as) will now not change anymore. Now Yusuf (as) was free and he (as)
will remain free. Now Yusuf (as) was favored and liked by the king and he (as) will remain so. Now
Yusuf (as) was trusted by the king and he (as) will remain so. When the king uses this word it is to
assure Yusuf (as) that he (as) will not find himself in prison tomorrow. From this day forwards Yusuf
(as)’s condition has changed for the better and it will remain so. This is the meaning that the word
“established” gives in this ayah. It does not in any way mean that Yusuf (as) was given any
position of power and authority. Allah (swt) Knows best!
 
Similarly the word “trusted” here simply means that the king now trusts Yusuf (as). Since the king
now trusts Yusuf (as) everyone else in the kingdom will have to trust him (as) as well. This is why
the king says “with us” instead of saying “with me”. Recall from before how no one had trusted
Yusuf (as) when he (as) spoke. When he (as) said that he (as) was free and not a slave they did
not believe him (as). When he (as) said that he (as) was innocent and not guilty of those lewd
crimes they did not believe him (as). No one believed him (as) when he (as) spoke. The king lets
Yusuf (as) know here that now things have changed. Now when he (as) speaks he (as) will be
believed. Not only will he (as) be believed but he (as) will be given trusts on behalf of others to hold
and look after. Yusuf (as) has now proven to the whole kingdom that he (as) is truthful and worthy
to given trusts.
 
[55] This ayah contains the response of Yusuf (as) to what the king had told him (as) in the
previous ayah. Recall from the previous ayah how the king had told Yusuf (as) that he (as) was now
with them established and trusted. The king had chosen Yusuf (as) for himself. This means that the
king had taken him (as) away from the people and given him (as) his freedom. Not only was Yusuf
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king had taken him (as) away from the people and given him (as) his freedom. Not only was Yusuf
(as) now free but he (as) was now trusted and established. The king now respected and regarded
Yusuf (as) and he was now ready to appoint him (as) to any position that he wanted. Perhaps at
this point Yusuf (as) could have asked for a position of power. Perhaps at this point he (as) could
even have asked to be made into a prince and be the next in line to inherit the kingdom. That was
how much the king regarded Yusuf (as). But look here at what this noble prophet asked for. This
shows how he (as) was one who realized that sovereignty must only be for Allah (swt).
 
Yusuf (as) said “Appoint me over the storehouses of the land”. The storehouses of the land
are where the grain is stored. Yusuf (as) asked to be put in charge of them. This means that he
(as) was the one who would be responsible for storing the grain during the years of prosperity and
he (as) would be responsible for distributing it during the years of hardship. This is what Yusuf (as)
asked for. Just to be the person in charge of the grain. Now does this sound to you like a position
of power? Is this the position of someone who legislates laws? No, in fact we will even see later on
that Yusuf (as) had to abide by the laws of that land. The laws of the king. So all that Yusuf (as)
asked for was to become an employee in the king’s government. Someone who looks after the
grain. He (as) did not in any way participate in the political processes of that land. He (as) did not
legislate laws or in any other way involve himself in the process in which laws are legislated. All that
he (as) did was look after the storehouses so that he (as) could ensure that the grain was properly
stored during the years of good harvest, and that it was properly distributed to the people during
the years of famine.
 
As we mentioned Yusuf (as) could easily have asked for a position of power if he (as) was after
power. But Yusuf (as) knows that the true believer does not seek power. More importantly he (as)
also knows that it is not permissible for us to participate in a government that does not rule by the
Law of Allah (swt). This is why all that he (as) asked for was simply to be a worker. The worker does
not participate in the political process of the government; he does not bring any laws or is in any
involved in the process that will bring laws. He only does the job that is assigned to him. Yusuf (as)
could easily have asked for a position of power but he (as) did not because he (as) knew that
sovereignty was only for Allah (swt). So this ayah which the hypocrites use to say that it is
permissible for Muslims to legislate is actually an evidence to the contrary. This ayah clearly shows
that any government that is not the Islamic State is not permissible for Muslims to have and it also
not permissible for Muslims to participate in such governments in any way. Sovereignty belongs only
to Allah (swt) and any Muslim who participates in the legislation of laws in any way has usurped this
divine right. Yusuf (as) realized this fact and that is why he (as) stayed as far away as he (as)
could from positions of power.
 
In the final part of this ayah Yusuf (as) says “Surely I am a good keeper, knowledgeable”.
Here Yusuf (as) lets the king know that he (as) is capable to do this job. He (as) lets the king know
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Here Yusuf (as) lets the king know that he (as) is capable to do this job. He (as) lets the king know
that he (as) is qualified for this task. When Yusuf (as) says that he is a “good keeper” this means
that he (as) will ensure that the grain is properly collected during the years of prosperity, and he
(as) will ensure that it is guarded and kept safe until the years of famine arrive. When Yusuf (as)
says that he (as) is “knowledgeable” this means that he (as) knows how to properly collect and
store the grain. He also knows how to properly distribute it amongst the people. He (as) knows
which people are the most deserving of it and how much each person should get. Thus we see that
Yusuf (as) not only tells the king that he (as) wants this position but he also tells him why he is
deserving of that position. This is not arrogance or ostentation on the part of Yusuf (as), but
rather he (as) is merely showing the king that he (as) is qualified for this position.
 
URDU Translation | Dr. Col Muhammad Ayub
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